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PREFACE

IN this book an attempt is made to present a view
of ancient Indian Culture and Civilisation, as seen
in some of their best representatives. This
method of historical presentation has some
special poin. to recommend it. It gives a
reality and concreteness to what may appear to
be the somewhat shadowy and abstract ideals
of Indian thought, which are, however, very
well grasped and visualised when traced in the
lives that realise and illustrate them, and even
" result from them. The history of the world may
be well studied as the biography of its Repre-
sentative Men. These incarnate the history they
create.

The history of Hindu India is very well repre-
sented in the characters brought together here.
Each of them presents an aspect of Indian Thought
and Life. Yajfiavalkya is the typical and the
most historical example of Vedic thought, the
fountain-head, and, perhaps, the high water-
mark, too, of the entire stream of Indian thought.
As the outstanding figure of a highly intellectual
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age, to which humanity owes some of its best
literary treasures, and as the chief exponent of the
saving knowledge of the Upanisads, Yajfiavalkya
takes his rank as the father of Hindu Philosophy.
The next character brought forward is the Buddha,
who, born a prince, and a prince among men,
lived to achieve the highest enlightenment in the
solitude of the forests which produced the wisdom
of the Aranyakas and Upanisads, and discovered
a new world of Truth and Love, which well-nigh
completed the circle of Indian thought and even
extended it over a large part of mankind.
Brahmanism and Buddhism are, indeed, the two
poles of the world of Indian thought, within which
it has been revolving in its orbit through the ages,
though they are not to be regarded as poles
apart in their contents. The popular view
shows sound philosophical judgment in counting
the Buddha as one of the Ten Hindu Avataras.
Asoka stands out as the singular example of a
monarch and a man of affairs, proving the best of
idealists, who proceeded boldly to organise an
empire upon the principle of Right and not
Might, the first, and, perhaps, the only man ‘in
the world who proclaimed war an evil, and
believed only in moral conquest. Soldiers of his
faith invaded the countries on his borders, and
beyond, in parts of Europe and Africa, to deliver
his message of peace and social service. At
home a ministry took care of the aborigines and
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backward peoples, while leaving them politically
free. The emperor preferred to be their trustee
and guardian. This saving on military expendi-
ture he devoted to the moral development of his
people upon the basis of certain standard ideals
and virtues acceptable to all creeds, nay, to all
mankind. Thus his empire was the outshaping of
Indian Thought in its best, in its widest range and
synthesis. One might see in it the world that
India would shape, if it were left to her! But
unfortunately Asoka was too far ahead of his age
and even of his posterity, too.. An ideal empire
founded on the basis of Universal Peace could not
stand the shock and collision of historic forces.
The ascent of Man has ever been a blind and
bloody struggle !

Samudragupta comes next as the Indian type
of militarism, who conquered only to liberate,
but who stood boldly for the traditional Ksatriya
ideal for a king, that he must extend his authority
up to the limits of his country, so that it may
attain a political unification under the ‘ umbrella ’
of one paramount sovereign.

Lastly comes Harsa, in whom we find some
of the attributes of both Samudragupta and
Asoka. Great in War and greater in Peace, Harsa
has touched certain heights of greatness rarely
equalled in the annals of kingship. His liberality
beats all record, while he helped his country after
a long interval to recover the unity of its history,
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lost in local annals or interrupted by foreign
interference.

I owe my special acknowledgments to Dr. F.*
W. Thomas, M.A., Ph.D., the learned Librarian of
the India Office, for his kind interest in my work
and correction of its proofs.

The system of transliteration adopted here
may be indicated by the following examples:
Krisna, Lichchhavi, Mahavamsa, and Asiga.

RADHAKUMUD MOOKER]JIL

UNIVERSITY OF LUCKNOW,
April, 1924.
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YAJNAVALKYA

| THE history of India belies her geography. Moun-
tain-guarded and sea-girt in the north and in the
south, India is sharply distinguished from the rest
of the world as an indisputable geographical unit.
Yet her splendid physical isolation has not been
able to shut out foreign influences-upon her
history. Indeed, nearly all the principal move-
ments of thought in human history haye invariably
touched India too and left some marks upon her
culture or civilisation so as to render it a highly
complex and synthetic system. Persian, Greek,
Roman, Scythian, Yueh-chi, Hun, Mahomedan
and European have all contributed diverse
elements to the making of that remarkable
composite called the Indian Civilisation ; but the
basis of that civilisation was that given by the
Indo-Aryan, and that basis has continued through
all changes and amid its different phases.
The foundations of Indian Civilisation -were
fixed roughly during the period 2000-I000 B.C.;

when the Indo-Aryans began and nearly com-
M.T. A




2 MEN AND THOUGHT

pleted their work of colonising and civilising the
Indian continent, which was called Bharata-
varsa, after the name of one of their representative
peoples, the Bharatas. This primary and forma-
tive phase of Indian Civilisation is represented
in the institutions and literature of the Indo-
Aryans, and is conveniently designated and dis-
. tinguished as Vedic Civilisation with reference to
its sources in the vast body of Vedic Literature,
comprising in the main the three classes of works,
the Samhitas, Brahmanas and Upanisads.

Vedic Civilisation had been the work of nume-
_Tous sages, Or risis, and kings, in whom were
embodied its characteristic ideals of thought and
life. But, unfortunately, most of them are mere
names to us, and are almost like mythical person-
ages, concerning whom we can hardly get at any
historicgl facts or biographical details from the re-
cords available. The religious history of the Vedic
period is associated with many a generation of
seers, or risis, such as Atri, Angiras, Priyamedha,
Bhrigu, Vasistha and Vidvamitra, who produced,
and handed down from sire to son, special bodies
of Rigvedic hymns, which became the property of
their respective families; while the political
history of the period is represented in the exploits
of kings like Sudas, who achieved his great victory
over a powerful coalition. of ten kings such as
Druhyu, Piru, Anu and the like, who were further
supported by their many allied peoples, like the
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Matsyas, Pakthas, Bhalinas, etc. But, unfor-
tunately, none of these numerous names of the
leaders of thought and action in old Vedic society
can be given a historic reality for want of concrete
details and evidence regarding their life and work,
and they must necessarily remain as mere names
and abstractions.

There is, however, at least one Vedic character
of whom it is possible to work out a com-
paratively concrete account. Yajfiavalkya was
a representative man of his age, one of the most
typical embodiments of all that was best and
highest in Vedic culture and civilisation. He
was also one of the last Vedic risis, associated
with the later developments of Vedic thought and
life, as expressed in the elaborate literature of the
Brahmanas and Upanisads. Hence Vedic culture
in its most developed and typical form can be
best studied in him, the acknowledged intellectual
and spiritual leader of his times. !

Y3ajfiavalkya is the first reputed author of the
White Yajur-Veda. He is represented asa promi-
nent authority on rituals in the Satapatha
Brahmana and on philosophy in the Brihada-
ranyaka Upanisad. Most probably he belonged
to the eastern parts of India, because the books
associated with him mention only the peoples
settled in those parts, such as the Kuru-Pafichalas,
Kosala-Videhas, Sviknas and -Srifijayas. The
same conclusion is indicated by the intimacy of






